Q&A 35: Does the Bible – especially the five books of Moses - say that God is limited &/or that He changes?
A: 

An introduction to the question

A central set of Christian doctrines have held that God is infinite in each of His attributes (holiness, love, grace, knowledge, etc.), and that God is not limited by and subject to time, except to the degree that He volunteers to be (such as in Christ’s birth and life on earth).  Included in those doctrines is that God does not change His character nor His mind, since He does not make discoveries or wait for outcomes to become evident.

However, in the last few decades there has been a set of teachings presented, championed and embraced by a significant minority of evangelical Christians that says that God is limited in His knowledge, is subject to time – including that He does not know the future with certainty and totality – and that God does in fact change.  This view has been called Open Theism (as we will call it here), the Open View, the Openness of God, and a few other terms.  

This move on the part of some theologians and pastors in the direction of Open Theism is a move that is compatible with theologies outside of classical Christian doctrine.  The Mormons (aka Latter Day Saints), for example, teach that as God was once a man, man can become a God like God Himself – so God changes.  It has not gone unnoticed by Mormons that some Christians are moving in the direction of Mormonism, as far as accepting a God who changes, and a God who has more human-like characteristics and limitations.
We could also make a comparison of the God of Scripture (per classical Christian doctrine) with the God of Open Theism and the gods of paganism:  

	Characteristic of                       God or the gods
	God of Scripture
	God of Open Theism
	gods of paganism

	Infinite knowledge
	Yes
	No
	No

	Infinite wisdom
	Yes
	No
	No

	Infallible
	Yes
	No
	No

	Unchangeable character
	Yes
	No
	No

	Changes His mind
	No
	Yes
	Yes

	Subject to physical world
	No
	Yes
	Yes

	Infinite holiness
	Yes
	Yes
	No

	Only one God
	Yes
	Yes
	No


There are six ways in which the God of Open Theism is like the gods of paganism.   

Since Open Theism is not a monolithic belief, with one consistent set of views held by all, there would be some Open Theists who would answer the above questions a bit differently.  Also, Open Theists would claim that their view is the view of Scripture, so would object to the column titles we have given above.  The "gods of paganism" refers to the gods of the Greeks and Romans, but would apply similarly to the gods of other ancient peoples and generally to the spirits of the animists as well.
The approach we will take in this elective is:

· Introduce the principles of interpretation regarding anthropomorphisms, showing what is true and biblical and what is false and unbiblical

· Address particularly the passages in the books of Moses that are seen by some as saying that God is limited &/or that He changes, then do a survey of other points and issues offering more written material on those points and passages for those who are interested
Now in looking at such passages, it will be valuable to define terms.  Scripture does indeed contain various specific figures of speech, and these have been catalogued most thoroughly in the past by E.W. Bullinger
.  Let’s examine, for example, a passage such as:

Psalm 91:2-4 (NASU; all subsequent quotes are NASU unless stated otherwise)

I will say to the LORD, "My refuge and my fortress, 

My God, in whom I trust!" 

3 For it is He who delivers you from the snare of the trapper 

And from the deadly pestilence. 

4 He will cover you with His pinions, 

And under His wings you may seek refuge; 

His faithfulness is a shield and bulwark.

Now we understand the figures of speech in this passage such that we do not see the Lord literally as a stone fortress or a shield or a bird with wings and pinions.  The original author intended these as figures of speech, with an intended literal meaning conveyed through the figures of speech.  Figures of speech such as anthropomorphisms have been well understood for quite some time, and thoroughly categorized
.  
Human characteristics are given to inanimate objects, for example, for the sake of expression in the form of human language, such as:

Psalm 98:8

Let the rivers clap their hands, 

Let the mountains sing together for joy 

Isaiah 55:12

For you will go out with joy 

And be led forth with peace; 

The mountains and the hills will break forth into shouts of joy before you, 

And all the trees of the field will clap their hands.

Now the character of these figures of speech is such that we understand them not as statements that these inanimate objects have human anatomy or behavior, but rather are expressions of language that communicate in forms with which human beings can relate.

But there is far more often in Scripture a use of figures of speech that involve attributing human physical or emotional characteristics or actions to God. A use of this kind of an anthropomorphic figure of speech in Scripture, which falls into a very patterned use of an anthropomorphism, is as follows:

The work of God in the physical realm (such as in creation) is often spoken of as being done by God's “hands” or “hand” or is called “the work of His hands”:

• Job 10:8

• Psalm 19:1

• Psalm 92:4

• Psalm 95:5

• Hebrews 1:10

• Hebrews 2:7

Then we find a very interesting contrast to the above anthropomorphism which is used in Scripture when God accomplishes something in the spiritual realm.  In those passages God’s actions in the spiritual realm are spoken of as "not made with hands“, "made without hands" or similar terms:

• Daniel 2:34, 45

• 2 Corinthians 5:1

• Colossians 2:11 

• Hebrews 9:11

When Scripture speaks of God doing something in a human form, that figure of speech is called an anthropopraxism.  There are numerous places in Scripture that attribute to God various parts of human anatomy, such as God having a mouth (Deuteronomy 8:3), nostrils (Job 4:9), a strong arm (Isaiah 62:8), and a right hand (Isaiah 62:8; Colossians 3:1).  
When Scripture speaks of God having or expressing human feelings, it is called an anthropopathism. An example of God being attributed with human feelings and emotional character would be His being tired of relenting (Jeremiah 15:6).  Is Jeremiah trying to tell us that God gets “tired”?  No, this is an example of an anthropomorphism: God’s character expressed in human terms to communicate with human beings, but not because God’s capacity is limited such that He gets “tired”.  Similar anthropomorphisms are used where it is said that God “remembers”, which is not indicating that God forgot about something, but expressing God’s actions in a form that relates to human beings (Genesis 9:14-16; Leviticus 26:42, 45; Psalms 111:5; Jeremiah 14:10; 31:34; Ezekiel 16:60; Hosea 8:13; 9:9).  

Beyond figures of speech consisting of individual words or phrases, there are entire sentences and passages that are anthropomorphic in character.  Rather than specific anthropomorphisms, these sentences and passages use extensive anthropomorphic language.  God is presented in those sentences and passages as speaking or acting in human terms, as a means of communication between the infinite God of the Scriptures with finite and fallen human beings.  An example of extensive use of anthropomorphic language that occurs early in the book of Genesis is:

Genesis 3:9-11

Then the LORD God called to the man, and said to him, "Where are you?" 10 He said, "I heard the sound of You in the garden, and I was afraid because I was naked; so I hid myself." 11 And He said, "Who told you that you were naked? Have you eaten from the tree of which I commanded you not to eat?"

In this passage God asks questions of man, not because He is ignorant of the answer, as a human being might be, but because this manner of communicating with humans – with rhetorical questions – places the focus upon the critical issues.  God’s asking these kinds of anthropomorphic questions, as if His perspective were that of a man, is not indicative of His ignorance of the past or the present.  Anthropomorphic language is a use of human language that communicates on the level of human beings, but is not intended to indicate that God’s perspective of time or that His operation of will is like that of a human being. 

Open Theism and its allies

Open Theism reaches its conclusions by taking passages which in the past have been seen as anthropomorphic language in general and in some cases specific figures of speech (an anthropomorphism
), and interprets them literally.   Conversely, passages which have been taken in the past as literal are taken by Open Theists as anthropomorphic figures of speech.  In taking this approach to hermeneutics, Open Theists have anthropomorphized the God of the Bible: He is made subject to the time aspect of the universe, changeable and responsive based upon “in time” discovery of specific outcomes.  The God of Open Theism is described as omniscient with respect to the past and the present, but not the future, even though that approach will lead to a very limited God indeed.  

Point 1: Open Theism selectively and arbitrarily interprets anthropomorphic language literally when it relates to God’s knowledge of the future, but inconsistently considers anthropomorphic and rhetorical those passages that imply that God does not even know the past or the present.

Numbers 14:11

The LORD said to Moses, "How long will this people spurn Me? And how long will they not believe in Me, despite all the signs which I have performed in their midst?

This verse is often referenced by Open Theists as if the questions God is asking are based upon God’s lack of knowledge of the future
.  Then when the Open Theist is faced with passages like Genesis 3:9-11, quoted above, those passages are considered to be anthropomorphically, “rhetorical”
.  Other passages, if not taken as anthropomorphic language, would lead one to believe that God does not know the past, nor does He know what has taken place on the earth until He goes there, such as:

Genesis 18:21 

"I will go down now, and see if they have done entirely according to its outcry,                      which has come to Me; and if not, I will know." 

The response of Open Theists to the charge that they are being arbitrary and inconsistent is that the Scripture makes explicit statements to the effect that God has an infinite knowledge of the past
.   The fundamental problem and inconsistency with that defense of Open Theism is that it sets aside those passages that likewise explicitly state that God knows the future, does not change His mind, and is of unvarying character.  That leads us to the next point:

Point 2: Open Theism sets aside explicit statements about God’s character and knowledge of the future that stand against its doctrine in favor of selective and arbitrary literal interpretation of passages which relate to God’s knowledge of the future.  At the same time, Open Theism appeals to those same and other explicit statements to say that God’s apparent lack of knowledge of the present or even the past should be taken as rhetorical / anthropomorphic because of explicit statements about God’s character or knowledge of the past and the present.    

The explicit statements of Scripture are that God does not change or repent:

Numbers 23:19

God is not a man, that He should lie,

Nor a son of man, that He should repent;

Has He said, and will He not do it?

Or has He spoken, and will He not make it good? 

1 Samuel 15:29

Also the Glory of Israel will not lie or change His mind; for He is not a man that He should change His mind.

That God will not lie is taken literally as an explicit statement of the character of God.  Note that the Hebrew word for “repent” here in Number 23:19 and 1 Samuel 15:29 (nacham) is the very same word that is used in a number of the Old Testament texts which convey that God “changed His mind” or “repented” (e.g., Exodus 32:14; Deuteronomy 32:36).   Only a few verses after 1 Samuel 15:29, Samuel records in verse 35, “Samuel did not see Saul again until the day of his death; for Samuel grieved over Saul. And the LORD regretted that He had made Saul king over Israel.”  The Hebrew word translated “regretted” is identical to that translated repent in verse 29.  Interpreters have classically taken the explicit statement that God does not repent in verse 29 as the literal statement of God’s character, and the historical statement in verse 35 as anthropomorphic language.  

Malachi 3:6

"For I, the LORD, do not change; therefore you, O sons of Jacob, are not consumed." 
This passage has classically been taken to mean that God is immutable – He does not change in His character.  Respected Old Testament scholars Keil and Delitzsch expand on that understanding of the character of God in this way:
This threat of judgment is explained in v. 6 in the double clause: that Jehovah does not change, and the sons of Israel do not perish. Because Jehovah is unchangeable in His purposes, and Israel as the people of God is not to perish, therefore will God exterminate the wicked out of Israel by means of judgment, in order to refine it and shape it according to its true calling. The perfects are used to express established truths. The unchangeableness of God is implied in the name Jehovah, "who is that He is," the absolutely independent and absolutely existing One (see at Genesis 2:4). For the fact itself compare Numbers 23:19; 1 Samuel 15:29; James 1:17… These do not perish, because their existence rests upon the promise of the unchangeable God (cf. Romans 11:28-29).

James 1:17

Every good thing given and every perfect gift is from above, coming down from the Father of lights, with whom there is no variation or shifting shadow. 

So what exactly does James mean by, “the Father of lights, with whom there is no variation or shifting shadow.”?  The Complete Word Study Dictionary gives the meaning of “variation” (parallange) as
: 

Change, alteration, variableness, vicissitude (James 1:17; Sept.: 2 Kgs. 9:20). 

The long-held principle of biblical interpretation has been that clear and explicit statements of Scripture should be used to guide our understanding of historical and anthropomorphic texts that are less clear
.  The understanding of the great number of passages, often found in Old Testament historical texts, that are written with anthropomorphic language, are to be understood in light of those verses which are clear, even if the clearer verses are fewer in number. 

The explicit statements of Scripture are that God knows the future:

Genesis 25:23

The LORD said to her,

"Two nations are in your womb;

And two peoples will be separated from your body;

And one people shall be stronger than the other;

And the older shall serve the younger." 

Deuteronomy 18:20-22

But the prophet who speaks a word presumptuously in My name which I have not commanded him to speak, or which he speaks in the name of other gods, that prophet shall die.' 21 You may say in your heart, 'How will we know the word which the LORD has not spoken?' 22 When a prophet speaks in the name of the LORD, if the thing does not come about or come true, that is the thing which the LORD has not spoken. The prophet has spoken it presumptuously; you shall not be afraid of him."
It is on this point and passage that Open Theists have committed to a fallible God, fallible Jesus Christ and a fallible Scripture in order to present what they see as a God who does not know the future
.  They have even said that Jesus Christ prophesied in error when He said:

Matthew 24:1-2

Jesus came out from the temple and was going away when His disciples came up to point out the temple buildings to Him. 2 And He said to them, "Do you not see all these things? Truly I say to you, not one stone here will be left upon another, which will not be torn down."  

Open Theists have said that Christ’s prophecy was in error because the stones which now make up the Wailing Wall in Jerusalem, which is the retaining wall for the temple mount in Jerusalem
, are still standing one upon another.  But Matthew 24:1 is specifically referring to the temple buildings – not the temple Mount retaining wall.  When that is understood, Christ’s prophecy was fulfilled perfectly.  

A lack of recognition of figures of speech will lead to the wrong conclusions, such when the Mormons attribute to God the Father a body
, since He is repeatedly described as having, for example, a “right hand”.  Mormons set aside anthropomorphisms with regard to God having a body, but Open Theists set aside anthropomorphisms which refer to God’s knowledge - especially His knowledge of the future.  Both Mormons and Open Theists apply basically the same hermeneutical approach, but to different kinds of anthropomorphisms.  For Open Theists to claim that there are dozens and dozens of passages saying that God “changes His mind” is really a failure to recognize that the Bible employs figures of speech called anthropomorphisms a great many times, but            that is but one of a great many figures of speech employed in Scripture.       

Open Theists have contended that passages which convey God as changing His mind               or apparently not knowing the future are to be taken literally, and not taken as anthropomorphic.  God, they claim these passages say, does not know the future with certainty and singularity except for those future events that He has predetermined.  One of the key problems with such an approach is that the denial of anthropomorphisms cannot be held consistently or we end up with a God who not only doesn’t know the future, but He doesn’t even know the present - or the past – and He forgets - and He             gets tired:
Genesis 3:8-14
They heard the sound of the LORD God walking in the garden in the cool of the day, and the man and his wife hid themselves from the presence of the LORD God among the trees of the garden. 9 Then the LORD God called to the man, and said to him, "Where are you?" 10 He said, " I heard the sound of You in the garden, and I was afraid because I was naked; so I hid myself." 11 And He said, "Who told you that you were naked? Have you eaten from the tree of which I commanded you not to eat?" 12 The man said, "The woman whom You gave to be with me, she gave me from the tree, and I ate." 13 Then the LORD God said to the woman, "What is this you have done?" And the woman said, " The serpent deceived me, and I ate

Genesis 9:14-16
"It shall come about, when I bring a cloud over the earth, that the bow will be seen in the cloud, 15 and I will remember My covenant, which is between Me and you and every living creature of all flesh; and never again shall the water become a flood to destroy all flesh. 16 "When the bow is in the cloud, then I will look upon it, to remember the everlasting covenant between God and every living creature of all flesh that is on the earth." (see also Leviticus 26:42, 45; Psalms 111:5; Jeremiah 14:10; 31:34; Ezekiel 16:60; Hosea 8:13; 9:9)

Genesis 16:7-8

Now the angel of the LORD found her by a spring of water in the wilderness, by the spring on the way to Shur. 8 He said, "Hagar, Sarai's maid, where have you come from and where are you going?"

Genesis 18:21
"I will go down now, and see if they have done entirely according to its outcry, which has come to Me; and if not, I will know." 

Psalm 14:2

The LORD has looked down from heaven upon the sons of men 

To see if there are any who understand, 

Who seek after God. 

Psalm 53:2

God has looked down from heaven upon the sons of men 

To see if there is anyone who understands, 

Who seeks after God. 

Isaiah 6:8
Then I heard the voice of the Lord, saying, "Whom shall I send, and who will go for Us?" Then I said, "Here am I. Send me!" 

Jeremiah 15:6

"You who have forsaken Me," declares the LORD, 

"You keep going backward. 

So I will stretch out My hand against you and destroy you; 

I am tired of relenting!

Point 3: Open Theism has moved the character of God in the direction of the gods of ancient Near Eastern polytheism, and of “modern” Mormonism.    

Based upon taking selected passages literally that have been taken classically as anthropomorphic language, the character of the God of Open Theism moves the character of God in the direction of the gods of ancient Mediterranean and Near Eastern polytheism in the following ways (see chart on the bottom of page 1):

· The gods do not have perfect or full knowledge of the future.

· The gods do not have unchanging character and actions based upon that unchanging character 

· The gods do not have full sovereignty over the physical realm

· The gods do not stand fully outside of time

Mormons have taken note of Open Theism, and have been encouraged by that theological shift in their direction.  Mormonism teaches that God was once a man, and that men may become like God
.  In doing so, they selectively take anthropomorphisms that speak of God in terms of human anatomy, saying that God has a human body.  The idea that God has a human body has also cropped up in the writings of Open Theists
.  Alongside those positions, Mormons also take literally (versus taking them anthropomorphically) the same passages that Open Theists take regarding God’s expression of regret, repentance, and changing of His mind
.   The teachings of Mormonism are arrived at from the text of Scripture and harmonized with the teachings of Mormonism by taking a very similar interpretive approach to Scripture as that of Open Theism.  Unitarianism has also taken a similar approach
 to that of Mormonism and Open Theism in regard to God’s character of emotion and will.  These similarities between Open Theism, Mormonism, and Unitarianism are noted not because they stand as direct proof of what the Bible teaches or does not teach, but because the confluence and similarity of the conclusions of Open Theism with the teachings of heretical groups should cause us to be cautious about what interpretations we reach and where our doctrine is headed.       

Examining a few passages in question

Genesis 2:19 
Out of the ground the LORD God formed every beast of the field and every bird of the air, and brought them to Adam to see what he would call them.

The Hebrew word translated “see” is ra’ah, which has a range of meanings.  In this context it has the sense of “observe”.  It is not basic to the meaning of the word and context to view “to see what he would call them” as “finding out as an initial discovery by visual observation”.  In order for that meaning to be clearly conveyed, another word for “thought” is added in the Hebrew, along with “see”, as we read paradoxically
 in Genesis 48:8-11:

When Israel [Jacob] saw Joseph's sons, he said, "Who are these?" 9 Joseph said to his father, " They are my sons, whom God has given me here." So he said, "Bring them to me, please, that I may bless them." 10 Now the eyes of Israel were so dim from age that he could not see. Then Joseph brought them close to him, and he kissed them and embraced them. 11 Israel said to Joseph, "I never expected [palal] to see [ra’ah] your face, and behold [hinneh] God has let me see [ra’ah] your children as well." 

The combination of the word for “thought” along with the word for “see” then clearly conveys that there was a prior expectation fixed in the mind.  Genesis 2:19 is also anthropomorphic, in the sense that it places God’s focus upon “seeing” or “observing’ Adam do the naming of the animals.  Obviously God does not have physical eyes.  Naming the animals would be viewed, in middle eastern cultures, as part of the animals being in subjection to Adam (for example, Genesis 5:2, where God named Adam and Eve “Man”, as their creator and superior, or Daniel 1:1-7, where the giving of names was part of making them subject to the ones in authority).  In Adam’s case, the naming would be the first part of the working out of God’s order to rule over and subdue the earth (Genesis 1:28).  Naming, in most Scriptural contexts, is done by parents for their children, which shows the family order of authority, and often carries great, sometimes even prophetic, significance (e.g., Genesis 27:36; 29:32).

Genesis 22:11-13 
But the Angel of the LORD called to him from heaven and said, "Abraham, Abraham!" And he said, "Here I am." And He said, "Do not lay your hand on the lad, or do anything to him; for now I know that you fear God, since you have not withheld your son, your only son, from Me."

The Hebrew word here, yada, has a wide range of possible meanings, but in context refers to knowledge by perception and observation. So the biblical text, in context, does not mean here that God did not know that Abraham feared God, but rather that Abraham’s fear of God was confirmed by perception of Abraham’s actions.  Scripture elsewhere tells us propositionally that God knows the secrets of the heart (2 Chronicles 6:30; Psalm 44:21; Proverbs 15:11; Isaiah 66:18; Luke 16:15; Acts 15:8; 1 John 3:20, to list a few passages), so Abraham’s fear of God would already be known to God, but Abraham’s behavior would confirm it externally, hence, “…now I know [a knowledge of confirmation of what was in the heart, by observation] that you fear God, since you have not withheld your son, your only son, from Me."

What is presented in this passage above is conveyed repeatedly in the New Testament where we see the words dokimos and dokimazō and related words.  These kinds of passages often refer to a testing that is done with a view to approval, such as 1 Thessalonians 2:5 and 1 Peter 1:7. 

If this passage is taken as support for Open Theism, then God doesn’t even know the heart of man in the present, nor hear him speak.  Abraham had already shown great faith in God, as revealed by his response to Isaac’s question (Genesis 22:8), and that is what is noted later - even centuries later, as the text reveals (Genesis 22:14).             

Numbers 14: 11-12: 11 
The LORD said to Moses, "How long will these people treat me with contempt? How long will they refuse to believe in me, in spite of all the miraculous signs I have performed among them? 12 I will strike them down with a plague and destroy them, but I will make you into a nation greater and stronger than they." 

This is actually the second time that the Lord makes such an offer to Moses to make of him a new nation, wiping out the nation of Israel.  The first time was here:
Exodus 32:9-14

The LORD said to Moses, "I have seen this people, and behold, they are an obstinate people. 10 Now then let Me alone, that My anger may burn against them and that I may destroy them; and I will make of you a great nation." 

11 Then Moses entreated the LORD his God, and said, "O LORD, why does Your anger burn against Your people whom You have brought out from the land of Egypt with great power and with a mighty hand? 12 "Why should the Egyptians speak, saying, 'With evil intent He brought them out to kill them in the mountains and to destroy them from the face of the earth'? Turn from Your burning anger and change Your mind about doing harm to Your people. 13 "Remember Abraham, Isaac, and Israel, Your servants to whom You swore by Yourself, and said to them, 'I will multiply your descendants as the stars of the heavens, and all this land of which I have spoken I will give to your descendants, and they shall inherit it forever.'" 14 So the LORD changed His mind about the harm which He said He would do to His people.

Since we see this scenario not once, but twice, and it takes place in both instances with Moses leading Israel in the wilderness, there is a consistent context, and the repetition of this sequence between Moses and the Lord makes the points doubly for emphasis.  The key to understanding these passages is in the understanding of the historical and cultural background for these two sequential accounts:

1) In Mesopotamian cultures, the deities were often thought of as angry with the people to whom they were associated.  The anger might be for reasons that are known (less commonly) or for reasons that are not known.  The anger of the deity for reasons that were known would be responded to accordingly, but if the deity were angry for reasons that were not known, then there would be a divination ritual of some kind. Unlike their neighboring cultures, the Jews were forbidden to use divination (Leviticus 19:26; Deuteronomy 18:10).  That God communicated clearly and regularly with Israel through Moses - and not using divination - was exceptional.  This interaction then highlighted the uniqueness of the God of Israel and His relationship with Moses.  Further, in the polytheistic cultures surrounding Israel, and of Egypt from where they came, when one deity would be angry, the typical human solution was to appeal to another deity or deities to counteract the anger of the first. That is because Israel’s God was “one God” (Deuteronomy 6:4), there was no other god to appeal to in order to deal with the anger,  so Moses’ interaction directly with God was quite unique in that regard, and the closest comparable interaction to that of Israel’s neighbors.

2) The departure from Egypt, given that the plagues were a statement against their gods (Exodus 12:12), would certainly remain in the minds of the Egyptians – though they would not wish to have such a defeat prominently recorded.  There was very much a mindset of the God of Israel being and remaining superior to the gods of Egypt (Exodus 15:11 & 18:11).  Since there was, among Mesopotamian cultures, a national pride in the power of the god associated with the culture and in maintaining that position with respect to the people and gods of the adjacent nations.

3) Though Moses was twice offered the heady opportunity to be established as “Abraham again” – the sole point of continuance as the channel of God’s promise to Abraham – Moses did not even appear to entertain the thought.  So of Moses it was said that he was faithful to his national stewardship assignment, even still being said up to over 14 centuries later (Numbers 12:7; Hebrews 3:5).  The offer given twice was a testing of Moses, as Abraham had been tested in the offering up of Isaac in Genesis 22.  His character was tested and shown to be approved by what God said to him about the proposed destruction of Israel (like the actual offering of Isaac in Genesis 22) was called off in the end.  God’s original plan and intent held sway in the end, as was the case with Abraham and Isaac, when God provided the ram caught in the thicket.  God had never forgotten nor would He set aside His covenants (Exodus 2:24; 6:5).
4) Moses’ appeal in both the Exodus and Numbers passages is to 1) the undermining of the statement against Egypt’s gods made by the plagues, 2) the opportunity for the Egyptians to speak ill of the Israelite’s God, since the Egyptians were deeply wounded on many levels by the plagues and release of the Israelites slaves and loss of military forces at the Red Sea, 3) to state for the record the covenant which God had made to Abraham Isaac and Jacob, the fulfillment of which was unconditional – not dependent upon the behavior of the Israelites, and 4) to declare God’s faithfulness and forgiveness.  Note that Moses’ appeal is not on the basis that the Israelites don’t deserve the proposed punishment, nor upon God’s ability to carry out His proposal, but on all these other reasons which relate back to God’s glory and that he be glorified.

In the end, God does not actually repent, as humans do (Numbers 23:19), and God’s covenant with Abraham, Isaac and Jacob was not about to be broken (Exodus 13:5,11; 33:1).  Before Israel goes into the new land, Moses says to Israel:

Deuteronomy 7:7, 8

The LORD did not set His love on you nor choose you because you were more in number than any of the peoples, for you were the fewest of all peoples, 8 but because the LORD loved you and kept the oath which He swore to your forefathers, the LORD brought you out by a mighty hand and redeemed you from the house of slavery, from the hand of Pharaoh king of Egypt.

These “proposed judgments” upon Israel, and Moses refusal of the offer to make of him a great nation, and appealing to the Lord’s glory are tests of Moses (like of Abraham, in Genesis 22
) written in anthropopathic language
.  This was also an opportunity to bring to light God’s faithfulness to His covenant, the uniqueness of the relationship of God with Israel, and for Moses to select and declare what really matters.  It is also, at a time when Israel is about to see the Law presented ordinance by ordinance, a marvelous declaration of God’s grace.  

It is important to see God’s testing of His saints in every age as a common means of working with His people, both in groups and in individuals.  What is different about the Old Testament passages that convey this biblically repeated process is the manner in which this is conducted and conveyed.  Open Theists will appeal to such passages for support, but on closer inspection, I have found that in order to take the passage as support for Open Theism, one must not look carefully at the word meanings in context, and must also set aside the historical and cultural background in which the passage takes place.

God and His relationship to time

So the question arises, “What is the relationship between God and time?”.  Fortunately for us, Scripture says quite a bit about God and His relationship to time.  Plato stated that in his monotheistic concept of “god”, that “god” was outside of time
.   Scripture does not directly use that language to either confirm or deny that the God of Scripture is outside of time.  The key question is whether God is subject to the dimension and parameters of time (per Open Theism) or is shown to be acting without regard for the constraint of time.

We will approach this question in the following pages with what we have called “test points”.  These are points at which we may test and prove out a principle by the Scriptures to gain insights into God’s relationship with time.

Test Point 1: Things known, or determined “before the foundation of the world”

There is a family of phrases in Scripture that have a similar meaning, having a time reference to before or since the beginning of the physical.  Those phrases come in the following forms:

· before the foundation of the world

· from the foundation of the world

These phrases typically refer to things that are foreknown or established or made to take place either prior to or within the creation week.  Phrases of this kind would include:

Ephesians 1:3-4

Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenly places in Christ, 4 just as He chose us in Him before the foundation of the world, that we would be holy and blameless before Him.

1 Peter 1:20-21

For He was foreknown before the foundation of the world, but has appeared in these last times for the sake of you 21 who through Him are believers in God, who raised Him from the dead and gave Him glory, so that your faith and hope are in God.
 

Revelation 13:8

All who dwell on the earth will worship him, everyone whose name has not been written from the foundation of the world in the book of life of the Lamb who has been slain.

Revelation 17:8

The beast that you saw was, and is not, and is about to come up out of the abyss and go to destruction. And those who dwell on the earth, whose name has not been written in the book of life from the foundation of the world, will wonder when they see the beast, that he was and is not and will come.

It would appear from the above texts that God has foreknowledge and the ability to chose regarding individuals prior to or at least at the beginning of the physical creation. 

Test Point 2: God selecting the “right time” and similar terms

Romans 5:6

For while we were still helpless, at the right time Christ died for the ungodly.

Galatians 4:4-5

But when the fullness of the time came, God sent forth His Son, born of a woman, born under the Law, 5 so that He might redeem those who were under the Law, that we might receive the adoption as sons. 

Titus 1:3

Paul, a bond-servant of God and an apostle of Jesus Christ, for the faith of those chosen of God and the knowledge of the truth which is according to godliness, 2 in the hope of eternal life, which God, who cannot lie, promised long ages ago, 3 but at the proper time manifested, even His word, in the proclamation with which I was entrusted according to the commandment of God our Savior (see also 1 Timothy 2:5,6: 6:13-15).

God knows about the course and span of human history such as to be able to send His Son and to cause Him to die at the right time, and to send His word of eternal life at the right time in terms of historical and earthly time.  These words also imply that He knows what is not the right, proper, and full time to accomplish these things.  

Test Point 3: The crucifixion, burial, resurrection, ascension & seating of Christ:

Romans 6:1-11

What shall we say then? Are we to continue in sin so that grace may increase? 2 May it never be! How shall we who died to sin still live in it? 3 Or do you not know that all of us who have been baptized into Christ Jesus have been baptized into His death? 4 Therefore we have been buried with Him through baptism into death, so that as Christ was raised from the dead through the glory of the Father, so we too might walk in newness of life. 5 For if we have become united with Him in the likeness of His death, certainly we shall also be in the likeness of His resurrection, 6 knowing this, that our old self was crucified with Him, in order that our body of sin might be done away with, so that we would no longer be slaves to sin; 7 for he who has died is freed from sin. 8 Now if we have died with Christ, we believe that we shall also live with Him, 9 knowing that Christ, having been raised from the dead, is never to die again; death no longer is master over Him. 10 For the death that He died, He died to sin once for all; but the life that He lives, He lives to God. 11 Even so consider yourselves to be dead to sin, but alive to God in Christ Jesus. 

Galatians 2:20-21

I have been crucified with Christ; and it is no longer I who live, but Christ lives in me; and the life which I now live in the flesh I live by faith in the Son of God, who loved me and gave Himself up for me. 

Ephesians 2:4-6

But God, being rich in mercy, because of His great love with which He loved us, 5 even when we were dead in our transgressions, made us alive together with Christ (by grace you have been saved), 6 and raised us up with Him, and seated us with Him in the heavenly places in Christ Jesus,

Colossians 2:9-14

For in Him all the fullness of Deity dwells in bodily form, 10 and in Him you have been made complete, and He is the head over all rule and authority; 11 and in Him you were also circumcised with a circumcision made without hands, in the removal of the body of the flesh by the circumcision of Christ; 12 having been buried with Him in baptism, in which you were also raised up with Him through faith in the working of God, who raised Him from the dead. 13 When you were dead in your transgressions and the uncircumcision of your flesh, He made you alive together with Him, having forgiven us all our transgressions, 14 having canceled out the certificate of debt consisting of decrees against us, which was hostile to us; and He has taken it out of the way, having nailed it to the cross.

Colossians 3:1-3

Therefore if you have been raised up with Christ, keep seeking the things above, where Christ is, seated at the right hand of God. 2 Set your mind on the things above, not on the things that are on earth. 3 For you have died and your life is hidden with Christ in God.

Catch the sequence here:

Both the people Paul is writing to – and ourselves – did not believe (have faith) in Christ when Christ was crucified, buried, raised ascended and seated. That is true of Paul as well.  But God, based on faith alone, identified us spiritually with Christ in His death, burial, resurrection, ascension and seating in the heavenlies.  Many of the people Paul wrote these words to, like ourselves, had not even been born physically when God was doing these things in Christ.  Also note that these words are only spoken of regarding those who believe, so it is not universally applied to all human beings regardless of belief in Christ.  Here is the way a dimensionless timeline would show the sequence of these events:


 

 

 

Crucified           Raised                 Seated  
    (                    Born                   Born


           Buried                Ascended                   Gospel             Physically          Spiritually 



Each believer is, based on belief, individually taken spiritually back in time to be united with Christ in His death, burial, resurrection, ascension and seating.  Each believer’s spiritual history in Christ will then override his personal spiritual history up to that time of belief, impacting every present moment thereafter.  

The events of Christ’s life in His first coming took place at the fullness of time (Galatians 4:4, 5) and the right time (Romans 5:6).  We were united with Christ in the final events of His first coming, before we believed or were even born.  But only those who later in time believe are said to have been united or identified in the past with Christ in His death, burial, resurrection, ascension and seating.  The spiritual plane, which characterizes God (Who is spirit, per John 4:24) does not seem to present any limitation to God with respect to time, either in respect to His knowledge or His spiritual accomplishment.  
Test Point 4: The ability of God to establish and adjust times:
Psalms 75:2
When I select an appointed time, 

It is I who judge with equity. 
Psalms 102:13
You will arise and have compassion on Zion;
For it is time to be gracious to her,
For the appointed time has come.
Lamentations 1:15
The Lord has rejected all my strong men 
In my midst;
He has called an appointed time against me
To crush my young men;
The Lord has trodden as in a wine press
The virgin daughter of Judah. 

Daniel 2:19-21

Then the mystery was revealed to Daniel in a night vision. Then Daniel blessed the God of heaven; 20 Daniel said,

"Let the name of God be blessed forever and ever,

For wisdom and power belong to Him. 

21 "It is He who changes the times and the epochs;

He removes kings and establishes kings;

He gives wisdom to wise men 

And knowledge to men of understanding. 

Daniel 8:19

He said, "Behold, I am going to let you know what will occur at the final period of the indignation, for it pertains to the appointed time of the end. (see also Daniel 11:27-35, where the “appointed time” phrase is used three times)

Habakkuk 2:3

For the vision is yet for the appointed time;

It hastens toward the goal and it will not fail.

Though it tarries, wait for it;

For it will certainly come, it will not delay. 

Acts 1:6-8

So when they had come together, they were asking Him, saying, "Lord, is it at this time You are restoring the kingdom to Israel?" 7 He said to them, "It is not for you to know times or epochs which the Father has fixed by His own authority; 

Acts 17:30-31

Therefore having overlooked the times of ignorance, God is now declaring to men that all people everywhere should repent, 31 because He has fixed a day in which He will judge the world in righteousness through a Man whom He has appointed, having furnished proof to all men by raising Him from the dead.

Ephesians 1:9-10

He made known to us the mystery of His will, according to His kind intention which He purposed in Him 10 with a view to an administration suitable to the fullness of the times, that is, the summing up of all things in Christ, things in the heavens and things on the earth.

Based on the above passages, God is able to establish specific times and periods of time in advance, and is able to manage things on earth such that the summing up of all things in Christ is central to His management plan for this universe.  This brief review does not consider the many prophecies of earthly events which God, through the Bible, has predicted which already been fulfilled or will be fulfilled in the future. 

Test Point 5: God is able to establish physical time chronometers for mankind, adjust their movements, and do away with them as well

Genesis 1:14-18

Then God said, "Let there be lights in the expanse of the heavens to separate the day from the night, and let them be for signs and for seasons and for days and years; 15 and let them be for lights in the expanse of the heavens to give light on the earth"; and it was so. 16 God made the two great lights, the greater light to govern the day, and the lesser light to govern the night; He made the stars also. 17 God placed them in the expanse of the heavens to give light on the earth, 18 and to govern the day and the night, and to separate the light from the darkness; and God saw that it was good. 

Joshua 10:12-14

Then Joshua spoke to the LORD in the day when the LORD delivered up the Amorites before the sons of Israel, and he said in the sight of Israel,

"O sun, stand still at Gibeon,

And O moon in the valley of Aijalon." 

13 So the sun stood still, and the moon stopped,

Until the nation avenged themselves of their enemies.

Is it not written in the book of Jashar? And the sun stopped in the middle of the sky and did not hasten to go down for about a whole day. 14 There was no day like that before it or after it, when the LORD listened to the voice of a man; for the LORD fought for Israel. 

2 Peter 3:10-13

But the day of the Lord will come like a thief, in which the heavens will pass away with a roar and the elements will be destroyed with intense heat, and the earth and its works will be burned up. 11 Since all these things are to be destroyed in this way, what sort of people ought you to be in holy conduct and godliness, 12 looking for and hastening the coming of the day of God, because of which the heavens will be destroyed by burning, and the elements will melt with intense heat! 13 But according to His promise we are looking for new heavens and a new earth, in which righteousness dwells. 

Revelation 21:24

And the city has no need of the sun or of the moon to shine on it, for the glory of God has illumined it, and its lamp is the Lamb.

God is able to create, control at will, and even destroy the light sources which are chronometers for this created world.  Revelation 21 and 22 describe a time when He will replace this world’s physical time chronometers with His own superior glory.  God does not appear to be subject to any of the physical time chronometers He has created and is not limited by any of them.  


Test Point 6: God’s name and character describe Him as superior to the constraints of time:

While Open Theists have presented God’s name anglicized as Yahweh or Jehovah, as “The Becoming One”, that has not been the meaning of His name as defined by Hebrew and Old Testament scholars in decades and centuries past.  Old Testament scholars Keil and Delitzsch explain what Hebrew Old Testament scholars have long understood to be the meaning of God’s name:

The unchangeableness of God is implied in the name Jehovah [Yahweh], "who is that He is," the absolutely independent and absolutely existing One (see at Genesis 2:4). For the fact itself compare Numbers 23:19; 1 Samuel 15:29; James 1:17… These do not perish, because their existence rests upon the promise of the unchangeable God (cf. Romans 11:28-29).

In four Old Testament passages, the name of God is “El-Olam”, which means “everlasting God” or “God of everlasting time” (Genesis 21:33; Psalm 90:1-3, 93:2; Isaiah 26:4)
.
Jesus makes the claim to deity in John 8:57-59, when speaking with the Jews who were skeptical of who He was:
So the Jews said to Him, "You are not yet fifty years old, and have You seen Abraham?" 58 Jesus said to them, "Truly, truly, I say to you, before Abraham was born, I am."  59 Therefore they picked up stones to throw at Him, but Jesus hid Himself and went out of the temple.  
John Hall writes regarding John 8:58, in his Commentary on the Gospel of John
, “The meaning of Jesus' statement is: "Before Abraham came into existence I, the "I AM," eternally was, am now, and shall be."  If Jesus, who was voluntarily condescending to be a man, while retaining His deity, meant to say that He existed before Abraham, and existed under the same time constraints as Abraham, He would have said something like, “Truly, truly I say to you, before Abraham was born, I was (imperfect tense).”  Instead, he said, "Truly, truly, I say to you, before Abraham was born, I am."  The “I am” word pair is from the Greek egō eimi, which communicated His deity and His self-existence in the timeless eternal present.

One of the critical shortcomings of Open Theism is that it arbitrarily interprets anthropomorphic language in Scripture as literal, but only when that approach seems               to support the view that God does not know the future.  If one applies the interpretive approach of Open Theism consistently to Old Testament passages, one ends up concluding that God doesn’t know the past or the present, and cannot know what has happened or is happening on the earth without going down to the earth personally to                see first hand.

Interpreting by literary type: genre

One of the reasons why Open Theism has come to its conclusions is that it has failed              to understand the nature of genre.  Genre refers to literary type, such as genealogy, historical narrative, poetry, epistle, etc.  We recognize such differences easily when,              for instance, we see a newspaper, and discern the difference between the news, editorial section, comics, and classified advertising.  Even in the same newspaper, we have come to recognize differences in genre within the overall document, and we interpret each newspaper genre differently.      

Further, each genre has distinct cultural and historical characteristics.  Ancient Hebrew history, for example, is different in form than, say, American history.  Roman political historians wrote differently in form than Assyrian political historians, even aside from strict differences in language, such as Latin and Aramaic.  

One listing, by an Open Theist, of passages in support of Open Theism is as follows:

Gen. 2:19 | Gen. 6:5–6 | Gen. 22:12 | Exod. 3:18–4:9 | Exod. 4:10–16 | Exod. 13:17 | Exod. 16:4 | Exod. 32:14 | Exod. 32:33 | Exod. 33:1–3, 14 | Num. 11:1–2 | Num. 14:11 | Num. 14:12–20 | Num. 16:20–35 | Num. 16:41–48 | Deut. 8:2 | Deut. 9:13–14, 18–20, 25 | Deut. 13:1–3 | Deut. 30:19 | Judg. 2:20–3:5 | Judg. 10:13–15 | 1 Sam. 2:27–31 | 1 Sam. 13:13–14 | 1 Sam. 15:10 | 1 Sam. 15:35 | 1 Sam. 23:9–13 | 2 Sam. 24:12–16 | 2 Sam. 24:17–25 | 1 Kings 21:27–29 | 2 Kings 13:3–5 | 2 Kings 20:1–7 | 1 Chron. 21:7–13 | 1 Chron. 21:15 | 2 Chron. 7:12–14 | 2 Chron. 12:5–8 | 2 Chron. 32:31 | Psalm 106:23 | Isa. 5:3–7 | Isa. 38:1–5 | Jer. 3:6–7 | Jer. 3:19–20 | Jer. 7:5–7 | Jer. 18:7–11 | Jer. 19:5 | Jer. 26:2–3 | Jer. 26:19 | Jer. 32:35 | Jer. 38:17–18, 20–21, 23 | Ezek. 12:1–3 | Ezek. 20:5–22 | Ezek. 22:29–31 | Ezek. 33:13–15 | Hosea 8:5 | Hosea 11:8–9 | Joel 2:13–14 | Amos 7:1–6 | Jonah 1:2; 3:2, 4–10; 4:2 | Matt. 25:41 | Matt. 26:39 | Acts 15:7 | Acts 21:10–12 | 2 Pet. 3:9–12 | Rev. 3:5 | Rev. 22:18

Upon observation one quickly notices that the great majority of the passages called in support of Open Theism are from Old Testament historical and prophetic texts.  Upon further observation, one begins to recognize that these are examples of the abundant use of anthropomorphic language based upon the literary type from which they are drawn, and not an abundance of passages in support of Open Theism.  The explicit statements of Scripture are that God knows the future perfectly so as to prophesy perfectly
, and He fulfills His promises perfectly because He has infinite knowledge of the future, and is able to control things in His universe according to His purposes, and consistent with His unchanging character
.  The fact that Open Theists have taken an arbitrary approach to discerning which anthropomorphic passages are to be taken literally and which to be taken anthropomorphically has no logical and natural stability, and may drift in time towards other theologies, either already in existence or not yet foreseen.    

In reviewing the above-listed passages that supposedly support Open Theism, one will observe that about 90% of those passages are from the Hebrew Old Testament.  Further, most of those are from the historical books, and seem to exclude, categorically, those books that were written at the end of the Old Testament period which reflect the involvement of Israel with the Persian Empire (Ezra, Nehemiah, Esther, Haggai, Zechariah, Malachi, and the latest portions of the Psalms).  The few New Testament references given in support of Open Theism include, like the passages in Jeremiah addressed before
, flawed interpretations of the text.  Other New Testament references given are intended to show that God’s knowledge of the future is limited, and therefore that Scripture is fallible.

The point of the above is that Open Theism bases its claims substantially on anthropomorphic passages in the Hebrew historical and prophetic books of the Old Testament, written prior to the time when the Persian Empire overtook the Neo-Babylonian Empire (538 BC).   This genre of Old Testament biblical writings is prone to contain the kinds of anthropomorphic language to which Open Theists feel they can appeal.  This particular use of anthropomorphic language, however, apparently faded from use when the Jews were under Persian, Greek, and Roman political and cultural influences.  Open Theism, therefore, is not the very recent discovery of a Scriptural message that has remained undiscovered for centuries
.   It is rather the systematic misunderstanding of a specific kind of anthropomorphic language that was in use among the Hebrews from the earliest Old Testament times, until about five centuries before Christ.  
The apparent disappearance of specific kinds of anthropomorphic language, such as “God changed His mind”
, shortly after the Babylonian exile did not result from a change in biblical doctrine nor a change in God’s character.  The evidence points instead to a change in Jewish culture that came about after the Babylonian exile, which seems to have effectively dropped from common use the specific kind of anthropomorphic language to which Open Theism appeals.          

Summary

While the above passages do not include every passage that could be brought to bear on the question of the relationship between God and time, what we see is that God is able to accomplish things spiritually without respect to any of the time constraints which human beings experience.  God is able to determine, change and set specific times and periods  of time as He wills.  God is able to determine the right and wrong time for momentous events that He brings about.  He is able to create, adjust, and destroy the physical time chronometers as He sees fit, at the times He has set in place.

Finally, God has a name that communicates His eternality and existence in what could                    be described as the “eternal present”.  His son Jesus Christ, even while voluntarily condescending as a man living in time as other humans, made a claim to deity that likewise places Him in the same “eternal present”.  The God of Scripture, who lives in the eternal present, is well able to know the future, since the future is to Him as the present is to us.  He is also able to take action in our past, present and future, without               any limitation of time, and to most assuredly fulfill His prophecies and promises.

Psalms 90:2

Before the mountains were born 

Or You gave birth to the earth and the world, 

Even from everlasting to everlasting, You are God.  

----Man------





------------------ Christ -------------------








� Figures of Speech Used in the Bible, E.W. Bullinger, 1898, which contains over 1000 pages of catalogued figures of speech used in the Bible.  Bullinger subcategorizes the kinds of anthropomorphisms such that he does not even place them under a general category called, “anthropomorphisms”.


  


� Ibid.  Also, Basic Bible Interpretation, Roy B. Zuck, 1991, page 143ff.





� Anthropomorphism: Ascribing human characteristics or actions to an object or entity that is not actually human.





� � HYPERLINK "http://www.gregboyd.org/gbfront/index.asp?PageID=398" ��http://www.gregboyd.org/gbfront/index.asp?PageID=398�, “The fact that the Lord continued, for centuries, to try to get the Israelites to not despise him and to believe in him indicates that this passage reflects genuine wonder on God’s part.”





� Ibid., “Some have argued that if we take divine questions about the future literally, we should out of consistency be willing to interpret all other divine questions literally as well. But this, they point out, leads to absurd conclusions. When God asked where Adam and Eve were, for example, was he really ignorant of their location (Gen. 3:8–9)? Obviously not. He was speaking rhetorically as a means of getting Adam and Eve to confess their sin.”





� Ibid, “The answer to this question is quite simple: there is a wealth of unequivocal scriptural testimony teaching us that God perfectly knows all of present reality (e.g. Psalm 139).”  In order for an Open Theist to make this statement, he must interpret as anthropomorphic language those passages which, if taken literally, indicate that God does not know even the past or the present.





� Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database, 1996.





� Zodhiates, Spiros, The Complete Word Study Dictionary, New Testament, 1992.





� Stephen Lewis, Hermeneutics: The Study Of The Interpretation Of Scriptures, undated syllabus, Chafer Theological Seminary Syllabus, page 10.





� John Sanders, The God Who Risks: A Theology of Providence, 1998; Clark Pinnock, Most Moved Mover: A Theology of God's Openness, 2001.





�Clark Pinnock, Most Moved Mover: A Theology of God's Openness, 2001, 51.





� � HYPERLINK "http://www.frontiernet.net/~bcmmin/bcm2.htm" ��http://www.frontiernet.net/~bcmmin/bcm2.htm�, confirming the LDS belief that God the Father has a body.  Some LDS apologists have quoted verses which are anthropomorphic in support of their belief.








� � HYPERLINK "http://groups.msn.com/StarShineCastle/mormonism.msnw" ��http://groups.msn.com/StarShineCastle/mormonism.msnw�; � HYPERLINK "http://www.mind.net/rvuuf/pages/bible.htm" ��http://www.mind.net/rvuuf/pages/bible.htm� 





� Clark Pinnock, ibid, 33-34. 





� � HYPERLINK "http://www.tektonics.org/print.php4" ��http://www.tektonics.org/print.php4�





� ibid. 





� This is paradoxical in that Jacob could not see, due to his age (verse 10), but still Jacob spoke as though he could see them.  Seeing was used here more as a word for personal encounter, rather than specifically for having seen them visually.





� In Genesis 22, the anthropomorphic element comes across as the angel of the Lord.





� anthropopathic language: A kind of anthropomorphism such that it expresses God’s viewpoint in terms of human emotion and expression, and in a manner that places a focus upon the unique personal interface between Moses and God.  Such expressions of human emotion by God are parallel to the expressions of God bringing the Israelites out of Egypt by His hand (Exodus 32:11).


    


� Plato’s monotheistic concept of “god” is not the God of Scripture, since, at the very least, Plato said that his “god” could not be incarnated as a man.  At that very pivotal point, Plato deviates from God’s incarnation in Jesus Christ (e.g., John 1:1-14; Philippians 2:9-11, et al), which was central to God’s strategy for all things.





� Open Theists have confronted the question raised by this and similar verses by corporate election, where individuals are not chosen, but the church is as a whole.  This is a position founded on bias, rather than objective exegesis of the text.  See � HYPERLINK "http://www.bible.org/page.asp?page_id=384" ��http://www.bible.org/page.asp?page_id=384�.    








� Thomas Constable writes about 1 Peter 1:20,21 in Notes on 1 Peter (2001), “The Fall did not take God by surprise. He already knew what He would do in view of it and Who would do it.”





� The KJV has a different translation that results in a different meaning for the same verse: “And all that dwell upon the earth shall worship him, whose names are not written in the book of life of the Lamb slain from the foundation of the world.”  Modern scholars most often favor the NASU meaning and translation because it parallels the translation and meaning of Revelation 17:8, but either way, the verse indicates God’s foreknowledge, before the world was even made. 





� Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database, 1996.





� � HYPERLINK "http://www.ldolphin.org/Names.html" ��http://www.ldolphin.org/Names.html�; for some interesting discussions of time and eternity, see � HYPERLINK "http://www.ldolphin.org/time.html" ��http://www.ldolphin.org/time.html� 


 


� � HYPERLINK "http://www.bible.org/series.asp?series_id=72" ��http://www.bible.org/series.asp?series_id=72�





�� HYPERLINK "http://www.aomin.org/EGO.html" ��http://www.aomin.org/EGO.html�; � HYPERLINK "http://www.bible.org/page.asp?page_id=1640" ��http://www.bible.org/page.asp?page_id=1640�; 


  


� � HYPERLINK "http://www.gregboyd.org/gbfront/index.asp?PageID=492" ��http://www.gregboyd.org/gbfront/index.asp?PageID=492�; there are listed, except for the font style, exactly as presented  on the website.





� God therefore does not make failed prophesies, as claimed by Open Theists, which would require the Jews, per Deuteronomy 18:20-22, to kill Jesus Christ as a false prophet for failing to prophesy in full truth. 





� Per Malachi 3:6, Romans 8:28,29.





�Jeremiah 32:35_A silver bullet proof text for Open Theism?, by Vern Peterman, unpublished.





� Open Theism was introduced among evangelicals in 1980 by Clark Pinnock, and a few of his associates.   One of the most prominent spokesmen for Open Theism in the last decade or so has been Greg Boyd.





� e.g., Genesis 6:6; Exodus 32:14, et al.  It should be noted that the New American Standard Bible does not carry across the Hebrew word nacham as “repented”, which would imply an objective change of mind, but rather as “sorry”, which would indicate God’s subjective response.  It is also a key insight that the Greek Old Testament (aka Septuagint) does not translate the Hebrew word nacham with the Greek word metaneō, which would most directly convey “a change of mind”.  �
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